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1．　lntroduction

’lhis　iS　a　partial　translation　of　lhe　work　entitled　Shichi㎡晦δηo　KOωba（七里和上の言葉），　or

Woids　ofMaster　Shichfr’　ti’，　compiled　by　Esh6　Hamaguchi　and　published　by　Hyakkaen　Publishers，

Kyoto　in　1954．　The　present　translation　is　intended　to　introduce　the　thought　of　Master　Shichiri　to

non－Japanese－speaking　Shin　Budchists．　lhe　translator　wishes　to　Publish　the　entire　translation　of

由ebook　in　Ihe　near　future．

The　Reverend　G6jun　Shichiri（七里御暇1835ω1900）iS　known　for　his　piercing　insight　into

the　Dharma　and　his　dovvn－to－earth　and　enlightening　advice　tD　those　who　asked　him　questions

about　the　Dhaima．　His　words　show　that　he　was　an　independent　thinker，　not　bound　by　traditional

and　oithociox　inteipretations　of　various　issues　in　the　Shin　Buddhist　doctrine．　YeL　Master　Shichiri

was　often’　requested　by　the　Head　Priest　of　the　Hongwanji　Schoo1，　His　Eminence　My6nyo，　to

come　to　the　Headquarters　and　help　him　govern　its　vast　b町eaucratic　organization．　Shichiri　held　the

posi直on　of　Shugy6（執行Executive　Director　of　the　Hongwanji　Schoo1）fbr　five　years，　but　he

spent　most　of　his　active　years　in　his　own－temple　Mangy6ji（萬行寺）血no曲㎝KyO踊，　and

devoted　himself　to山e　propagation　of　the　Dharma　and　educating　young　students　of　Buddhism　as

well　as　wives　of　resident　minisIefs．　Even　now　he　is　widely　respected　and　his　wordS　are山e　Light

of　wisdom　to　many　Shin　Buddhists．

Master　Shichirti’s　lifetime　can　be　divided　into　six　periods　：

（1）　From　birth　in　1835　to　1847．　He　was　born　in　a　temple　family　in　Ntigala　Prefecture　（ncmhern

Japan　facing　the　Sea　of　Japan）．　He　was　ordained　to　Jodo　Shinshti　priesthood　at　age　1　1．

（2）From　l　847　tq　1864．　Du血g　Ihis　dme，　he　sludied　Shin　Buddhism　under　several　eminent

teachers．

（3）From　1864　tO　1880．　When　he　was血iny　years　old，　he　became　resident　minister　at　Mangybji

Temple　in　Hakat㍉FUkuoka　Prefocture　in　nor山ern　Kyiishti．　ThaUemple　became　the甑fbr　his

lifetime　religious　activities．　He　actively　tried　to　educate　children　of　temple　families　and　wives　of

priests・

（4）　From　1880　to　1882．　During　this　time，　he　served　the　headquarters　of　the　Hongwanji　Schoo1　in

Kyoto　as　Shugy6．

（5）　From　1882　to　1893．　He　returned　to　his　temple　to　teach　and　give　guidance　to　others．　It　was

d曲gthiS　Ume　that　he　estabhshed　his　reputation　as　a　vcry　dynamic　Icacher　of　Shin　Buddhism．
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Mastef　Shich㎞was　often　requesIed　to　go　to　Ky6to　by血e　Head　Priest　Myonyo，　but　he　kept

declining　the　latter’s　requesL

（6）　Frorn　1893　to　1900．　in　1893，　when　he　was　58，　he　suffered　from　apoplexy　and　bocame

almosロota皿y　bedddden　ti皿his　deaIh　in　1990．　Even　during　his　illness，　many　Shin　Buddhists

visited　him　ffom　ak　over　Japan　to　receive　his　guidance．　He　continued　to　teach　from　his　sickbed　by

answering　questions　from　visitors．　He　died　in　1900．

Shichiri　remained　a　teacher　and　a　priest　of　Shin　Buddhism　all　his　1ife　and　does　not　seem　to　have

been　inteiested　in　develQPing　ph鯉osQPhical　discouise加（e　Manshi　Kiyozawa　However，　Shich耐s

wordS　sbOw　a　gTeat　contrast　vvi血theロaditiona1　representations　of　Ihe　S厨n　Buddhist　doc面ne．

First　of　a11，　Shichiri’s　teachings　are　characterized　by　his　emphasis　on　the　nembutsu　as　inseparable

貨om血1e　entrusdng〈Shi’njin）．　He　fbllows山e　tradidonal　explanadQn　of　the　nembutsu　as　an

expression　of　gratitude　to　Amida’s　benevolence，　but　to　him，　this　act　of　expressing　gratitude

simUltaneously　rneans　entrus直ng　oneseif　tO　the　Vow．　In山㎏sense，　hiS　thought　does　not　have廿re

dualism　inherent　in　the　cnthodox　doctrine　of　”Faith　as　the　right　cause　for　attaining　birth　and　the

nembutsu　as　a　means　of　expressing　gratitude　to　Amida　（shinjinsho“i　sh6myjhb（m）．

　Second，　Shichiri　differs　ffom　the　orthodox　teaching　of　the　Twofold　Truth　of　Absolllte　and

Mundane　Realities　（stmku－ni’tai’）　by　deseribing　Mundane　Reality　as　concrete　manifestations

of　the　vvorking　of　the　Vow，　which　is　Absolute　Reatity，　in　everyday　1ife．　For　Shichiri，　Absolute

Reality，　or　the　Primal　Vow，　should　be　the　only　and　ultimate　reality　that　cuts　through　a11　aspects　of

life，　and　by　striving　to　gain　a　deeper　understanding　of　the　Primal　Vow，　one　can　naturally　become

abe僧門邸on．　Thus　again，　his山ought　admdお　no　dualism　between　the　two　realities，　as　is　seen　in

山eo【thodox　teach㎞9．

　Third，　Shichiri’s　teachings　are　characterized　by　richness　in　similies　and　metaphors．　Using

e㎜ples㎞eve鯉day　h飴ex蜘㏄s，　he晦the　Shin　Buddhist　doc血e　downω副1，
while　not　spOiling　its　purity　and　pr（）fUndity．　A食ef　a1】，”truth”cannot　be　truth　if　it　fa皿s　to　relate　to

everyday　1ife．　That　seems　to　be　the　main　reason　why　Shichiri　chose　to　reside　in　his　temple　in

nor山em　Kyushu　and　ooncentIated　on　propaga直ng　Buddhism　lo　local　p◎ople，　al由ough　many

people　visited　him　for　his　advice　from　a11　over　Japan．　ln　this　way，　Shichiii　can　be　called　a　tme

successor肢）Sh血ran’s　Ieachings．

H　．　Words　of　Master　S　hichiri

　　　Two　lllnesses

A　nembutsu　practicer　aslced，　”lt’s　been　many　years　since　1　realized　that　birth　in　the　Pure　Land　is

山emosI　crucぬ】血ing　in　1ife　and　have　lisIened　Io　1he　teaching　a1　eveエyρpporωniIy．　But　as　1　reflect

on　myself，　1　find　myself　far　from　that　one　decisive　moment　of　true　entmsdng　（shinjin）．　Not　a

fraction　of　doubt　exists　in　my　mind　about　the　inconceivable　power　of　the　Vow　or　about　the

singular　working　of　the　Name．　Then　why　is　it　that　1　cannot　feel　completely　assured？”
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Master　Shichiri　answered，　”You　have　two　illnesses．　First，　you　are　still　clinging　to　the　idea　of

taking　a　g血with　you　K）the　Pure　Land，　ahhough　you　have　already　heard　of　lhe　inoonceivable

power　of　the　Vow．　You　might　no　longer　think　of　aocumulating　merits　by　self－power　practices，

but　you　sd11　are　too　conoerned　about　feeling　settled　and　assured．　ln　this　way，　you　have　forgotten

山e㎞pQ伽oe　of　listening　tO　the　true　heart　of　the　teaching．　You　seemωwant　Io血nk山at　feeling

assured　is　the　same　thing　as　true　entrusting．　Redirect　your　mind　and　try　to　listen　to　the　heart　of　the

teaching．　InsIead　of　worry血1g　whether　you　will　at面n　birth　or　noI，　think　of　the　one　who　has

wo㎡e（1　abouI　you　for　over　five」幽．　Inslead　of　fre血ng　about　your　sta！e　of　mind　and　yeaming

to　feel　assured，　think　of　the　Great　Compassion　of　the　Tathagata，　who，　since　attaining

Buddhahood　ten　kalpas　ago，　has　been　waiting　for　the　moment　when　your　birth　becomes　seuled．

Instead　of　becoming　downcast　with　w（mties，　uplift　your　mind　and　listen　well　to　the　true　heart　of

山e　Dharma．　Then，　not　a鷹of　doubl　win　be　lefl　wi血you．’厩ply　en憾t　yo囎1f舳e

Pr　imal　Vow　of　Amida’s　Gieat　Compassion’　means　to　totally’receive　and　enter　into　this　great

power．　lt　does　not　mean　deqpening　your　faith　in　the　Vow　by　self£ffort．

　”Secondly，　your　o山er　inness盤Placing　bhth　in　Ihe　Pure　Land　flrst　in山e　older　of　th血gs　and　the

PIimal　Vow　second．　True㎝血1s血g　adsesηo‘when　we　fbcus　on　the　Pロre　Land，　but　when　we

center　on山e　Pdmal　Vow．　We　can㎝1y　ca！ch　a　ride　on　lhe　Prima1　Vow．　It　is血e　inoonceivable

power　of　the　Buddha’s　Vow　that　finally　seules　our　birth．　For　example，　imagine　that　you　wish　to

go　to　Kyoto　from　Kyushu．　You　have　arrived　at　the　coast　of　Hakata　or　Moji，　but　you　are　so

occupied　by　the　thought　of　getting　to　Kyoto　as　soon　as　possible　that　you　have　forgotten　to　board　a

ship．　Then　you　would　never　be　able　to　cross　the　ocean　between　Kyushu　and　KyotD．　When　you

have　come　to　the　coast　of　Kyushu，　you　should　forget　about　Kyoto　for　a　while　and　first　think　of

boarding　a　ship．　Once　you　get　aboard　the　ship，　your　anxiousness　to　get　to　Kyoto　wi11　not　get　you

there　quickly，　nor　Will　fbrge面ng　about　iI　slow　down　yourロip．　Just　leave山ings　to　the　power　of

the　ship，　and　by　that　power　alone　you　will　get　to　Kyoto．　Entmsdng　your　bim　to　the　power　of　the

Vow　is　like　travelling　on　a　ship．　Shifiran　Sh6nin　said，　’Once　you　realize　the　inconceivable　nature

of　the　Vow，　you　sbould　not　try　to　fathom　it　by　calculative　thoughL’　Looking　into　the　condition　of

your　mind　and　worrying　about　your　birth　is　calculative　thought，　a　sign　of　the　illness　of　self－power．

Singlularly　entrust　yourseif　to　the　power　of　the　Tathagata’s　Vow．”

　　　True　Entrusting　（shinjin）　as　the　B　ody

　　　Secular　Truths　（zokutai）　as　the　Clothes

Anembulsu　piacticer　asked，”Some　people　say血at　a　person　who　cannot　live　up　to－the　teachingS

of　humanity　and　justice，血at・iS，　Ihe血1ths　of－the　mundane　world，　does　not　have　true　entrusdng，

so　he　cannot　attain　birth　in　the　Pure　Land．　What　do　you　think　aboul山is？o’

Masler　Shichin　answe1ed，”Discussion　on　attaining　birth　by　living　up　to　secular　tru血s　pe1tains⑩

pmcticers　of　the　Nineteenth　Vow，　whose　goal　is　to　aocumulate　merits　thrDugh　various　seif－power

practices．　ln　the　一ghtoenth　Vow，　those　who　entrust　themselves　to　the　inconceivable　power　of　the

Vow　meet　no　hindrance　to　their　birth．
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”However，　just　as　a　person　becomes　atmactive　when　he　or　she　wears　the　right　clothes，　a　person

of　tme　entrusting　must　be　clolhed　in　cons伽t　nembutsu　and　behed　wi山lhe　secularロuths　of

kindness，　love，面山fUlness，　and　goodness．　A　person　who　hopes　the　woddωbe　peacefUI　and　the

Buddha　Dharma　to　spread　for　the　welfare　of　the　leaders　as　well　as　for　the　whole　nation，　and　who

thus　puts　the　teaching　of　Dharma　into　practice，　is　called　a　practioer　of　true　entrusting，　a　true

nembutsu　practicer．”

A　Red　Snapper　Rather　Than　A　Sardine

Apliest　a≦ke｛瓦”Day　in　an（1　day　out，1　ani　sacrificing　myself　to　iestore　1he　declining　for加nes　of

Buddhism．　What　wi皿be　the　fastest　way　u）achieve　Ihis　g（週？”

Master　Shichiri　answeied，　”1　highly　appreciate　your　！esolve　to　sacrifice　yourself　for　that　noble

cause．　Howeve1，山㈱脚礁renI㎞n由of蜘Hces；曲y　may　l£蜘ines，（抑，㎝dan⑳
or　red蜘．　Among血ese丘shes，　1ed　snapPers　ale・superior　in　value　10　sardines．　Iam　not

say血9血al　you　are　a　sardine，　yet　I　don’t　think　you　are　equal　to　a　r劇snapPer，　Sロaighten　and

polish　yourself　and　accumulate　virtines　for　yourself　so　that　you　become　the　best　quality　red

snappef．　Only山en　win　you　be　a　wo曲y　saedfice　and　your　actions　will　be　far　more　valuable　and

effec口ve．四

　　　Desire　for　Fame　and　Profit

A帥est翻，”1㎜記wa巽吻g　to㎞me罐of血e　d㏄並e　br㎞e㎝d頗，㎞t　I
sometimes　feel　that山at　desire　could　be　a　means　for　attaining　a　deeper　undersIanding　of

Buddhism．　What　do　you　think　about　this？

Masler　Shichiri　answered，”We㎝not　oomple』31y　dd　o田selves　of山e　d㏄繍r㎞e㎝d画t，

but　we　should　try　to　become　free　of　attachtnent　to　them．　As　Rennyo　Shonin　said，　’Live　as　an

ordinary　person　among（血y　people　and　seek　profit　befitting　a　householder，1　we　do　not　have　to

sevef　o㎜lves㎞m㎞e㎝d圃L　We　should　have　joy　and　sorrow　just　as　o山er　ord吻

people　do．　Fame　and　profit　run　away　from　us　when　we　try　to　chase　them，　and　they　chase　us　when

we，　try　to　run　away　ffom　them．　You　would　be　making　a　grave　mistake　if　you　sought　fame　and

profit　for　yourseif，　thinking　of　them　as　a　means　for　attaining　a　deeper　understanding　of　Buddhism

－amistake　adsing㎞m　the　mind　of　s㏄king　enlighIenment山mugh　self－pOwer　practioes．”

　　　An　Animal　Called　Opportunity

Master　Shichiri　said，　”According　to　a　Western　saying，　an　anirnal　called　opportunity　has　strong

legs　and　has　hair　only　on　its　forehead，　while　the　back　of　its　head　is　bald．　So，　you　cannot　cateh　the

animal　by　chasing　it　from　behind；　you　have　to　stand　ahead　of　it　waiting　for　its　coming．”
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　　　Don’t　Let　lt　Spoil

Master　Shichiri　said，　”Spoiled　white　radishes　and　tumips　are　not　as　poisonous　as　moie　nutritious

fOods　1ike　fish　and　meat　that　are　spoiled．　Rennyo　Sh6nin　said，　’ln　the　country　of　Echizen

　（p㈱nt　Ishikawa　Ptrefecture）山ere　is　a　group　of　people　who　folloW　the　s（〉一called　Schod　of

Dharma　Tmmsrniロed　by　Sec戯Means（砺『bδmoの．　But　it　is　no紅Buddha　Dhamla　a【a11；it㎏a

cult　outside　of　Buddhism，　hence　to　be　shunned，　and　anybody　who　follows　it　wi11　sink　into　the

depth　of　the　bottomless　hell　forever．’

”Secular　teachings　like　Confix　ianism　may　not　be　harmful　if　they　become　roum，　but　once　we　let

蜘foun曲yana励gm口twills幽幽㎞獅gon．　Wemustbe｛綱1y
carefu1　about　this．”

　　　A　Deed　of　A　Hungry　Devil

Master　Shichiri　said，　”Qnce　a　man　had　a　temple　built，　and　believing　that　he　had　done　a　great

由ing，　he　asked　an　eminent　priest　whaI　kind　of　religious　merit　he　would　1㏄eive．　Then山e　priest

said　’　This　is　a　deed　of　a　hungry　devil．’　Unless　you　listen　to　the　Dharma　carefully，　you　will　be

confUsed　about　good　and　eviL　For　example，　the1e　is　a　1arge　POl血110f　delicious　fbod．　A1山ough　iI

is　delicious，　you　would　not　be　able　to　eat　it　if　someone　put　a　liale　poison　in　iL　Building　a　ternple

would　be　an　act　of　bringing　merits　to　you　in　the　self－power　teaching　and　that　of　expressing

gratitnde　in　the　Other－Power　teaching．　But　the　mcment　your　deed　becomes　mixed　with　arrogance，

pride，　jealousy，　ar　at　aachment，　it　would　be　pOisoned　and　become　no血ing　o山ef　than　a　deed　of　a

hung1y　dev彊．闘

　　　A　Pine　Tree　and　Buddhism

Master　Shichili　said，”An　expert　in　grK）wing　pine　trees　said山a1　you　cannot　1eshape　an　old　pine．

You㎝s噂ayoung　pine血to　any　form　you　1ike　if　you　work　on　it　calefu皿y，　but　you㎜y　end

up　breaking　an　old　one　with　the　slightest　attempt　to　1eshape　it．　So　it　is　impo伽t　to　fmd　lhe　right

time　in　working　on　a　pine　tree．　However，　you　must　also　be　very　careful　in　doing　so，　because　if

once　you　do　it　wrongly，　the　tree　will　develop　into　a　hepelessly　ugly　form．　You　must　take　utmost

care．

“ln　lhe　same　way，　you　c…miKot　easily　introduce　the　Dham）a　lo　an　old　person　and　lead　him　tO血1e

entrusting．　An　older　person　would　resist　your　efforts　and　may　become　even　worse　than　before．

To　have　a　peison　truly㎝ロust　himselfωthe　Dhama，　you　must　Start　educating　h㎞du血g　his

childhood，　when　he　can　be　transformed　easily．　However，　you　must　be　very　careful　in　doing　so，

for　if　onoe　you　do　iI　wr　Dng藍y，　he　might　K）lally　go　ast【aジ

　　　Nembutsu　lnstead　of　Quarrelling

When　a　pteacher　Visited　a　t∋mple　at　Kokura　in　Kyushu，　a　nembutsu　prac口㏄r㎜曲kuemon

Kanzaki　came　to　listen　to　his　lecture　and　was　continuously　saying　the　nembutsu．　TheA　the
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preacher　said　to　Tokuemon，　”Judging　from　the　way　you　say　the　nembutsu，　you　must　be　following

山eheredcal　view血at山e　nembutsu　is山e　right　cause　for　attaining　birth．99　Then　To㎞emon　was

greatly　angered　and　told　the　preacher，　”What　do　you　mean　by　heretical　view？　Rennyo　Sh6nin

said，「You　should　say　the　nembutsu　as　long　as　you　live，　th血k㎞g　thaI　lhe　nembutsu　is　tO　express

your　gratitude　to　the　Buddha，’　and　’Say　the　nembutsu　whether　walking，　resting，　sitting　or　lying

down，　regardless　of　time，　plaoe　and　other　conditions．’　Then　what’s　wrong　with　saying　the

nembutsu　continuously？”

Afler　that　Mr．　Kanzaki　visited　Master　Shichiri　at　hiS－temple　Mangy6ji　and　tbld　him山is　slory．

Then　Master　Shichiri　said，　”ln　that　case，　it’s　you　who　are　wrong．　You　are　greatly　wrong．　Let

others　call　you　a　heretic．　You　don’t　have　to　quarrel　with　them．　，　Don’t　you　realize　that　you　are

neglecting　the　nembutSu　while　aocusing　others？㎞stead　of　using　your　mou山for　quarrelling，　use

it　for　saying　the　nembutsu．　Then　those　who　have　aocused　you　wiil　feel　asharned　of　their　mistake

and　stop　badmouthing　you．　1，　too，　used　to　be　aocused　of　being　a　heretic，　a　follower　of　the　view

山at由e　nembutSu　is山e　right　cause　fbr　b㎞，　but　I　never　paid　aロ！endon　to山ose　accusations　and

kept　expressing　my　gratitUde　tO血e　Buddha　by　saying　the　nembutsu　oondnuously．　Then　people

stopped　accusing　me．　This　is　my　own　experience，　and　1　want　you　to　follow　this　example．”

　Mr．　Kanzaki　was　deeply　impressed　with　Master　Shichiri’s　admonition，　and　becarne　a　tme

nembutsu　pfacticer．

　　　Devils　and　Evil　Spirits

Master　Shichiri　said，　”Shinran　Sh6nin　taught　that　gods　and　good　spirits　will　surround　and　protect

persons　who　entmst　themselves　to　the　Vow，　and　that　devils　and　evil　spirits　wi11　haunt　those　who

do　not．11　does　not　mean　that　devils　and　evil　spirils　harass　them　dir」㏄dy，　but　that山ose　dev皿s　and

evil　spirits　enter　and　take　hold　of　them　and　ture　them　into　evil　ways　of　life．，　Nobody　auempts　to

take　an　honest，　straight－minded　person　to　places　of　drinking，　squandering　or　amusement．　Also，

’gods　and　good　spirits　stay　with　and　never　abandon　persons　of　true　entrusting’　means　those　gods

and　good　spirits　enter　and　take　hold　of　the　persons　of　true　entmsting　and　lead　them　to　good　ways

of　life，　as　a　result　of　which　those　persons　are　visited　by　friends　and　fellow　nembutsu　practicers　and

invited　to　gatherings　to　1isten　to　the　Dharma”

　　　Temple　Property

Master　Shichin　said，　”The　property　of　an　ordinary　householder　consists　of　a　house，　a　storehouse，

rice　paddies　and　farms．　On　the　oIhef　hand，血e　property　of　a　Iemp且e　is　a　cons伽t　flow　of　viSitr）rs

who，　attracted　by　1he　vi血］es　of　the　resident　p1iesL　come　to　ask　abouuhe　Dhama．　For　example，

100k　at　those　butterflies　in血is　gafden．　They　come　here　because　of　the　violels　and　iape　blossoms．

In　contrasL　noI　a　single　butterfiy◎omes　to　the　gorgeous　flowers　in山e　alcove　of　the　study．　That　is

because　they　are　artificial　fiowers．　The　ones　in　the　garden，　however　ordinary　and　humble　they

may　be，　atmact　butterflies　because　they　are　real　live　flowers．
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　”Some　priests　are　excellent　preachers　and　always　have　a　big　audience　wherever　they　go，　but

nobody　visits　them　at　their　residences　to　ask　about　the　teaching．　’lhey　are　1ike　those　gorgeous－

100king　a1tif71cial　flowers重D　which　no　bu鵬㎡1y　is　a血acIed．　Yet　o山cr　priesIs　a1e　not　very　skil血1　in

delivering　lectures，　but　people　continue　to　visit　thern　to　ask　al）out　the　cfi）cial　matter　of　liberation

from　birth－and－death．　In　Ihis　way，　a　priest　wi血じue　entrusting　is　like　those　real　buI　humble

flowers　in　the　garden．　People　constandy　visit　him，　and　they　are山e　m」e　property　of　the　Iemple．”

　　Nembutsu　ls　Showing　Gratitude　to　the　Tathagata

M鵬rShic㎞瓢”Each　and　every　me伽of　a　Shin　Bud曲ist㎞皿y　sho田d　wo岱hip曲

TaIh自gata　wi血nembuIsu　in　gratitude　for　the　benevolence　he　or　she　receives．　Each　person　is山e

recipient　of　lhe　Ta吐嵯…ga血●s　benevolen㏄，　so　he　or　she　should　express　gratitUde　tO　the　Ta血agata

individually．　However，　in　some　families，　the　husband　scolds　his　wife　for　not　expressing　enough

gratitude　tD　the　Tathigata，　or　for　not　changing　flowers，　or　for　fiot　refrlling　lamp　oil．　This　is　a

gravely　wrong　attitude．　Regardless　of　the　size　of　the　family，　every　one　is　separately　indebted　to

the　Tathagata．　if　the　husband　fmds　his　wife　not　paying　enough　teverence　to　the　Tathiigata，　he

should　joyfUny　do　so，　lh血king　lhat　is　a　good　chan㏄10　pay　back　hiS　debt　to　Ihe　TaIhagaIa．　Also，

the　wifeむ∋nds　Io血nk　that　she　is　only　her　husband’s　assisIa飢and　exp㏄1s　him　Io　feel　gmlefuho

hel　for　wolshiping　lhe　Tathagata”in　his　place．”Since　wofshiping　the　Ta血註gata　with　nembutsu　is

an　act　of　retuming　your　debt　tO山e　TathagaIa，　every　one　should　express　g面ωde　Io　Ihe　Tath且Iaga

by　saying　the　nembutsu　constantly．　No　one　else　can　do　it　for　you．”

　　Grave　Offence　of　Breaking　the　Harmony　of　the　Sahgha

　Once　Yukichi　Fuktizawa　made　a　statemenL　”Blue　originates　from　the　indigo　tree　and　is　bluer

than　indigo．　Buddhist　priests　originate　from　the　rank　of　lay　persons　in　the　world　and　are　more

worldly　than　the　1aity．”

Master　Shichiri　commented　on　FUkuzawa’s　statement，1肋zawa四面d　it　well．　He　would　be

impeccably　righI　if　he　had　tive　religious　faiIh　and　had　awakened　Io　tru1h，　having　left山e　1ife　of

illusion．　Then　he　would　be　qua1盗ed　Io　criticセe山e　p1iesthood　f（）r　oorruption．　But　if　he　has　no

clear　religious　faith　and　lives　in　the　same　realm　of　ignorance　and　transmigration　as　others，　he　is

just　being　P姻entious．　A　pries【with・sincere・failh　would　say　that　Mr．　Fukuzawa　has　commiロed山e

glave　offence　of　sland¢d㎞g山e　GreaI　Vehicle　and　b舳ng　the　hamony　of　the　Sangha．　Irea皿y

fee1　pity　for　him．”

　　Listen　to　the　Dharma　When　Busy

Master　Shichin　said，”Sbme　peqp且e　say，圏l　amしoo　busy　to　auend　a　1ecturg　on　Ihe　Dhamla；Iwm

go　to　the　temple　when　1　have　fmished　my　work　and　have　more　time．’　They　are　1ike　a　person　who，

wishing　to　cross　a　river，　stands　before　the　river　waiting　for　the　flow　of　the　water　to　stop．　As　the

water　never　stops　flowing，　their　work　never　ends．　More　work　keeps　appearing　before　half　of　the
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previous　task　is　done．

　”When　you　a1e咽u血ed　tO　cross　the　dver，　you　shou且d　do　so　by　pushing　your　way血て）ugh山e

swelling　water．　lf　you　want　tO　1iSten　tO山e　D㎞a，　you　shouid　visit山e　temple，　putting　aside

your　chores　and　engagerrients．　You　should　even　make　extra　time　for　caLching　up　on　a　Dharma

talk　which　you　have　missexl．

”Rermyo　Shonin　said，　’You　should　listen　to　the　Dharrna　even　if　you　have　to　sacrifice　your　daily

acUvities．　It　is　not　dght　to　think血at　you　can　listen　tO　the　Dharma　between　your　daily　activities．’”

　　On　the　Auxiliary　Acts　and　the　Rightly　Established　Act

　Mas1ef　S畑ch耐said，”Honen　Shonin　taught血at　once　you　haVe　dnmk　Ihe　wine　calledロue

en加sting，　you　will　dan㏄寂）the　tune　of　the　Five　Right　P〔acdces．　Those　five　are祀ad血g　and

chanting　the　sutras，　meditating　on　Amida　and　his　Land，　worshiping　Amida，　pronouncing

Amida’s　Name　（saying　the　nembutsu），　and　piaising　and　making　offetings　to　Amida．　They　are

divided　inlo山e　’fbur　aux丑ゆy　actSt　and　the　’rightly　eslabhshed　acピ　The　fc）rmer　are　so－ca皿ed

’the　first　three　acts　and　the　last　one，’　that　is，　reading　sbtras，　meditating　on　Amida，　worshiping　and

praising　Amida，　and　the　latter　is　the　fourth　acL　prDnouncing　Amida’s　Name．　The　auxiliary　acts

are　like　the　side　dishes　of　a　meal　and　the　nembetsu，　the　fourth　acL　is　1ike　a　bowl　of　cooked　rice

　（the　main　dish）．　Even　when　the　rice　is　net　very　tasty，　with　good　side　dishes，　you　can　eat　a　lot　of

d㏄be㎞you舳ze　iしIn　the　same　way，　you　are　ableωsay山e　nembutsu　continuously　when

you　do山e　auxiha匡y　acts　of。the㎞st血ree　and　the　last　one．「

”For　exarnple，　you　may　not　be　able　tO　say山e　nembutSu　when　you　are　pickmg　cucumbers　and

eggplants　in　your　farm，　but　you　wiU　joyfully　say山e　nembutsu　when　you　are　pickmg　some

flowers　tO　offer山em　tO　your　deceased　son　on　his　mem（燗（蛤y，　Nso，血e　nembutSu　may　not

come　out　while　you　are　wiptng　the　kitehen　floor　with　a　rag，　but　the　nembutsu　wi11　spring　from

yo曲偶wh㎝you鵠ci（蜘g　yo肛㎞ily勘on山e　anniversary　of　your　grandfatheゼs　dea山．

Thus，　when　you　fmd　a　great　joy　in　carrying　out　the　auxiliary　act　of　’praising　and　makin．g　offerings

to　Amida，’　you　can　say　a　lor　of　nembutsu，　just　as　when　you　have　delicious　dishes，　you　can　eat　a

lot　of　rice・

　”Each　stanza　of　the　six－stanza　Shdshinge－wasan　（rokushubikr’）　is　followed　by　a　few　lines　of

nembutsu．　People　tend　to　think　that　the　stanzas　are　more　important　than　the　nembutsu，　but

actiially，　the　nernbutsu　is　the　important　part．　The　stanzas　were　added　between　the　nembutsu　so

山at　peqple　are　1ed　to　say　the　nembutsu，　In　other　words，　the　nembutsu　isωco6ked　rice，　Ihe　slaple

food　of　the　Japanese　diet，　as　the　stanzas　are　to　side　dishes．　This　is　explained　in　the

Hajakensh6sh6　（A　Collection　ofPnssages　Refuting　the　Wrong　Views　and　Revc：ak’ng　the　Truth）

of　Zonkaku　Shdnin　in　the　following　way：

　　　　The　six　s俄nzas　were　added　so血anhose　who　cannot　read　can　chanI　them　2山㎝alely　with

　　　　the　nembutsu　arKl　that　they　can　learn　the　teaching　through　chanting．　Chanting　the　stanzas

　　　　is　not　the　rightly　established　act　for　attaining　birth，　but　only　an　auxiliary　act，

　　　　corTesponding　to　the　act　of　pmising　Amida，　the　frfth　of　the　Five　Right　Practices．　ln　this

　　　　sense　it　is　not　different　in　importance　from　the　rest　of　the　auxiiiary　acts．　lt　is　extremely
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hard　for　illiterate　ones　to　read　satras　but　easy　for　them　to　learn　the　teaching　through　those

stanzas．　Those　stanzas　were　added　to　have　people　chant　when　they　aie　not　in　a　mood　to

say　the　nembu醜，　or　to　give　lhem　a　break　during　the　discussion　of山e　leaching，（rr　to　let

them　directly　taste　the　Dharma”

　　Evil　Passions　After　Attaining　True　Entrusting

Master　Shichin　said，’Even　a価t釘becoming　firmly　seUled　in　t則e㎝ロusdng，　it　is　not　unusua1航船

you　suffer　ffDm　eVi1　passions，　of丘om　sti11　more　fienじe　evil　passions．　That　is　m（e　the　post－winter

◎01d　that　1ingers　after重he　winter　is　declafed　over．　You　may　be　told山at　the　periOd　of　Exロeme

Cold（d舳）had　ended　on　a　cer面n　day　of　a　ce面n　monlh　and血at　you　are　now　in　sp血g，　but

you　may　feel　it　colder血an　during　the　periOd　of　Extreme　Cold．　Howevef，　Ihe　post－wintar　oold，

no　ma鵬f　how　oold　it　may　be，　does　nct　last　as　long　as　Ihe　E刈reme　Cold．　The　cold　wea血er

subsi伽囲e　by囲e，割㏄oor血gly　you　c㎞ge㎞m酬y　p記d曲曲，　bye面㎞om，

and　f囲ly　Io　one－1ayer㎞oηα

”After　attaining血1e　enロus直ng，　you　may　some丘mes　expeden㏄引引ce　ev皿passions．　Bu山ke　the

post－winIer　oold，　Ihey　do　not　1ast　long．　Almost　at　the　same　time　as　the　eruption　of　evil　passiohs，

you　become　filled　wiIh　remoise　and　regret．　After　Ih郎，　the　power　of乳he　lingering　evil　passions

gradually　decreases　and　you　transform　intO　an　ever　gen皿er卿n，　having　r㏄eiv磁㍑㎞e飢of

山eVow　of　Amining　Gendeness　Upon　Touching　the　Light．　This　is　one　of　the　benefits　ofロue

　　　　コ　　　　コロ
en瞳ustmg・

　　Nembutsu　As　Bu脆r
Master　Shichiri　said，　”ln　order　to　store　five　or　ten　chima　plates　in　layers，　you　have　to　place　some

paper　between　each　plate　to　prevent　them　from　breaking．　ln　the　same　way，　your　life　wi11　not

break　into　pieces　if　you　say　the　nembutsu　whatever　you　may　be　doing．　However　ftagile　your

everyday　life　may　be，　you　will　be　a11　right　with　the　nembutsu　as　buffer．　Be　sure　to　entrust

yourself　to　the　nembutsu，　the　Name　That　Calls．”

　　　The　Name　As　Locomotive

Master　Shichiri　said，　”We　canoot　cultivate　goodiress　in　ourselves　by　our　own　efforts．　But　when

we　are　guided　by　the　Name，　Namu　Amida　Butsu，　we　will　not　deviate　fu）m山e　path　of　morality，

just　as　tU血cars　are　pulled　on　the　railway　by　a　10comotive．　Make　sure　that　you　are　pUlled　by　the

locomotive　named　Namu　Amida　Butsu．”

　　Fame－And－Profit
　Master　Shichiri　said，　”Fame－and－profit　is　1ike　your　own　shadow．　When　you　try　to　cateh　iL　it

runs　away　from　you，　and　when　you　walk　your　own　pa血wi曲ut　paying臨む∋ntion　to　it，　it制oWs
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you　amund．　When　you鶴too　eagerωmake　m㎝ey，　you　cannot　get　it　and　remain　poor　all　yo町

life．　if　you　sincerely　suive　to　do　a　good　jOb　in　the　field　you　are　in，　money　wi11　follow　you．　if　you

are　a　Buddhist　priest，　you　should　study　Buddhism　’single－heartedly　and　transmit　the　teaching　of

the　Buddha　to　others，　then　offerings　of　money　will　natually　come　to　you．　The　shadow　always

follows　the　movement　of　the　body．　Hence　the　old　saying，　’Clothes　and　fbod　come　to　the，seeker　of

the　Buddha　path．’”

　　Everything　is　Namu　Amida　Butsu

　Master　Shichiri　said，　”A　fish　lives　in　water，　．drinks　water　and　spits　out　water．　A　nembutsu

practicer　lives　his　everyday　ure　bolding　Namu　Amida　Butsu　in　mind，　pronouncing　Namu　Amida

Bulsu　in　g旧刊tude㎞’lhe　Buddha’s　benevolence，　and　living　in山e　house　of　Namu　Amida　Butsu．

Remyo　Sh6nin　said，　When　I　hea1’the　sound　of　my　hand　tapping血e飴伽i－maしIam㎜沁ded

of　being　supported　by　Namu　Amida　Butsu．’　When　1　remember　that　my　whole　being　is　embraced

by　Namu　Amida　Butsu，　1　realize　how　fortunate　1　am．　Whatever　condition　1　may　be　in，　even　if　I

may　look　Hke　a　m面ngロ㏄，血afs　a　reSu1I　of　my　past　kama　and　is　beyond　my　control．　But　at　least

my　heart－and－mind　is　a　very　fme　flower　that　blossoms　in　both　the　absolute　and　mundane　realms　of

tm山；having　been　assured　of　happiness　in山is　and　Ihe　future　hves，　Ihis　nower　emits　a　wonde血1

丘ag1つnce．1’

　　1　See　the　Autumn　Moon，　Freed　from　Bitterness

Master　Shich耐said，　IThe1e　is　a血aiku　poem，　Kcked　outside，　I　see山e　au加mn　moon，　fteed

from　bitterness．’　Deserted　by　many　buddhas，　we　have　every　reason　to　feel　bitter．　Yet　that

m㎏めπ皿e幡now　Iumed　tO　the　source　of　happiness；㎞v血g　been　tOuched　by山e㎞訓唱Vow，

which　is　like　the　autUmn　moon，　we　have　become　fteed　fK）m　bitterness　and　filled　with　a　new　joジ

　　Origin　of　the　Twofold　Truth

　　of　Absolute　and　Mundane　Realities

M鋤Shich㎞曲d，”Some　say　that　the　Twofold　Tru山of血e　Absolute　and　Mun（㎞e　ReaH丘es

　（stii’nzoku　nitat’）　was　originally　Shinran　Sh6nin’s　idea，　not　his　teacher　H6nen　Sh6nin’s，　but　this

ls　not　true．

’l

hmagine山at　a　mother　has　sp1ead　a．　moSquito　neI　for　her　child　abOut　the　end　of　May　because山e

child　is　bothered　by　mospuitoes．　The　child　might　ask，　’Mother，　did　you　buy　this　mospuito　net

today？’　The　mother　would　answer，　No，　this　was　originally　bought　by　your　grandmother．　1　just

brought　it　out　of　storage　today．’

”Likewise，山e　Mundane　Reality　is　not　Shinmn’s　invention．　In　lhe　slorehouse　of山e　L｛trger

SOtia，　the　mosquito　net　of　Mundane　Reality　is　found　in　the　passage　’Only　to　be　excluded　are

山ose　who　commit　Five　Grave　Offences　and　who　slan（㎏r山e　Right　Dhanna’alongside　w仙山e

passage　of　Three　True　Minds　and　Ten－time　Calling　of　the　Name，’　which　shows　Absolute　Reality．

122



WORDS　OF　MASTER　S　HICHIRI

The　reason　why　H6nen　Sfonin　did　not　articulate　Mundane　Reality，　is　that　he　lived，　as　it　weie，　in

Fchruary　or　March　when　the　mospuito　net　was　not　necessary．”

　　　Nembuts　u　Practicer　Kiroku’s　Words

Master　Shichhi　said，　”Kiroku　Kon’ya　a　nembutsu　practicer　in　Fukuoka，　kept　saying　to　his

family，　’An　ordinary一　resolve　wi11　take　you　to　an　ordinary　hell．’　This　statement　really　makes　us

think．　You　should　reflect　on　it．”

　　　Oh　my！　Wow！

Someone　said　to　Master　Shichiri，　”Since　1　began　to　listen　to　the　teaching，　1　have　never　been　ahle

to　pinpoint　any　particular　part　of　the　teaching　which　gives　me　great　joy．　Why　is　it　so？”

Master　Shichiri　answered，　”That　is　Something　you　should　be　happy　abouL　When　there　is　a

single　pine　tree　in　the　garden，　you　make　comments　1ike，　That　branch　has　an　interestirtg　shape，’　or

「The　1eaves　are　so　nicely　developed．’You　can　say山e　same血ing　about　cher【y　trees．　When　there

are血ree　or　fiveロrees㎝ly，　you　wi11　praise　one　of　lhQm　for　the　beauty　of　its　blossoms．　But　when

you鵬100Mng　aI　very　many　cherry　t㈱甑e山ose　on　MしYoshino，洲you㎝阻y　is　1張e㍑

famous　haiku　poems，　’Oh　my！　Wow！　All　these　blossoms　on　Yoshino！’　and　’Oh，　the　isles　of

Matsushima！　Ah，　Matsushima，　Wow！’　You　aie　praising　not　just　a　single　tue　or　a　branch，　but

s㎝e曲9飴rl鷺yond甑．”

A　Way　To　Have　An　Eqsy　Life

S㎝eone独鉱”I　w繊ωHve　an眺y　li驚．　How（加Ido畝1？”

Master　Shichiri　answered，　”ln　this　stormy　world，　you　will　experience　joys　and　pains　in　anything

you　dαIf　you　limit　y（》urself　to　only　half山e　joys　yoU　are　entitied　to，　you　wi11　have　only　half　the

P加ns　you　a「e　suPPosed　K）suffer．　In　this　way，　you　will　be　ab且e　to　live　a　relatively　easy　li　fe，”

　　　Entrust　Yourself　to　the　Primal　Vow

　Master　Shichiri　said，　”Your　entrusimg　should　be　directed　to　the　Primal　Vow．　ln　spite　of　that，

you　are　putting　the　Primal　Vow　aside　and　aiming　at　the　Pure　Land，　worrying　whether　or　not　you

㎝比㎞山αe．舳電swhy　you㎝never㎞me飾㏄㎞m　doubt．　You　have鵬wmng
direction　and　the　wrong　objective．　The　objective　of　your　entrusting　is　not　the　Pure　Land．　lf　you

血11y㎝lrusI　yourself　to　the　Buddha「s　Vow，　you　will　noI　neg1㏄I　saying中e　nembutsu．　If　you　do

not　neglect　saying　the　nembutsu，　your　entrusting　wi11　become　firmer　and　stronger．　As　you　come

賦）entrust　yourself　to　lhe　Vow，　you　can　be　free　from　doubし「「
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